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4 Literal Expoſttis tion of ta two Fe 


markable Prophecies in the Old 


Teſtament, &c. 


HAT our bleſſed Saviour Jeſus F 


Chriſt was a Prophet ſent from God, 
and that the Doctrine which he 232 F2 


was true, are Truths ſufficiently proved 

divine Miracles which he wrought, particu 

by his Reſurrection from the Dead; but — 
he was the Meſſias, propheſied of in the Old 
Teſtament, muſt be made 1 by the ful - 
filling in his own Perſon the rophecies rela- 
ting to the Meſſias. 

Accordingly, we find St. Matthew mentions 
ſeveral Prophecies, and fhews how they were 
fulfilled in our bleſſed Saviour's own Perſon, or 
at the time when he was here upon Earth to 
Preach his Goſpel. The firſt Prophecy men- 
tioned by St. Matthew, and which is purely 
relating to the Perſon of Jeſus Chriſt, is to be 
met with in the firſt Chapter of his Goſpel z 
where he tells us, that the Birth of Feſus was 
on this wiſe ; when as his Mother *r Was 
eſpoufed to Joleph, before they came to 3 
was found with Child of the Holy G Soft — 
ock her Husband being a juſt Man, and not 
zwilling to make her a Publick Example, was 
minded to put her away privily : But while 
he thought on theſe things, behold, the * 
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(4) 
of the Lord appeared unto him in a Dream, ſay- 
ing, Joſeph, thou Son of David, fear not to take 
unto thee Mary thy Wife, for that which is con- 
ceived in her, is of the Holy Ghoſt, and /he ſhall 
bring forth a Son, and thou ſhalt call bis Name 
Jeſus, for he ſhall ſave. his People from their Sins. 
(Now all this was done, that it might be fulfilled, 
which was ſpoken of the Lord by the Prophet, 
ſaying, Behold a Virgin ſball be with Child, and 


Dall bring forth a Son, and they ſhall call his 
—» Name Emmanuel; which being interpreted, is, 


God with us.) - 
This Prophecy. cited by St. Matthew, is to 
be found in the ſeventh Chapter of 1/7aiah, 
where we are told that King Ahaz, King of 
Fudah, when he was diſtreſſed by two neigh- 
bouring Kings, the King of Syria and the King 
of T/rae!, and in great danger of having his 
Kingdom and Country utterly deſtroy'd, a ru- 
mour being ſpread abroad, that the two Kings 
were in Confederacy againſt him, was ſore 
afraid; his Heart was moved, and the Heart of 
the People, as the Trees of the Wood are moved 
with the Wind. Then the Lord ſent 7/aiah the 
Prophet unto him, ſaying, Go forth now to 
meet Ahaz King of Judah, hou, and Shear- 
jaſhub hy Son, at the end of the Conduit of the 
upper Pool, in the high way of the Fuller*s Field. 
Accordingly 1/aiah went. And Iſaiah ſaid unto 
King Ahaz, Take heed and be quiet, fear not, 
neither be faint-hearted, for theſe two Kings have 
taken evil Counſel againſt thee, ſaying, Let us go 
4p againſt Judah, and vex it, and let us make a 
Breach therein for us, and ſet a King in the 
midſt of it, even the Son of Tabeal : Thus ſaith 
: ihe 


FF 

the Lord God, it ſhall not ſtand, neither ſhall it 
come to paſs, Which Prophecy in'a ſhort time 
accordingly was accompliſhed'; for we find in 
the ſixteenth Chapter of the ſecond Book of 
Kings, that in the ſeventeenth Near of Pekah the 
Son of Remaliah, Ahaz the Son of Jotham King 
„/ Judah, began io reign, that he walked in the 
way of the Kings of Iſrael, yea, and made his Son 
to paſs through the Fire according to the Abomi- 
nations of the Heathen : Then Rezin King of 
Syria, and Pekah the Son of Remaliah, King 
of Iirael, came up to Jeruſalem to war, and 
they beſieged Ahaz, but could not overcome him. 
Tho? in a ſhort time after we find the two con- 
federate Kings came again againſt Judab and 
overthrew them with a very great Slaughter, 
Abhaz ſtill continuing in his wicked and idola- 
trous Practices; wherefore the Lord his God de- 
livered him into the hand of the King of Sy- 
ria, and they ſmote him, and carry*d away a 
great Multitude of them Captives, and brought 
them to Damaſcus; and he was alſo delivered 
into the hand of the King of Hael, who 
ſmote him with a great Slaughter: for Pekah 
the Son of Remaliabh ſlew in Judah an hundred 
and twenty thouſand in one day, which were all 
valiant Men; becauſe they had forſaken the 
Lord God of their Fathers. And Zicbri, a 
mighty Man of Ephraim, flew Maaſejah the 
King's Son, and Azrikam the Governor of the 
Houſe, and Elkanah that was next to the King. 
And the Children of 1/-ael carried away captive 
of their Brethren, two hundred thouſand Wo- 
men, Sons and Daughters, and took alſo away 


much Spoil from them, and brought the Spoil 
ä to 
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to Samaria. Chronicles the 23 Chapter, 5, 6, 
7, and 8 Verſes. Vet Verſe the fifteenth we 
find all the Captives were {et at liberty, and 
that they returned again into their'own Coun- 
try; and in neither of theſe Incurſions do we 
read that they took any Town, City, or for- 
tify d Place from Fudab, except Elath, which 
did belong to Syria before ; and in all Proba- 
bility the taking of Elath from Fudah was the 
firſt beginning of the War between Syria and 
Judah, which was before God ſent the Pro- 
phet 1/aiah to meet Ahaz : for it is ſaid in the 
fixteenth Chapter of the ſecond Book of Kings, 
Verſe the ſixth, At that time Rein King of 
Syria recovered Elath 10 Syria, and drave the 
Jews from Elath ; and the Syrians came to Elath 
and dwelt there unto this day. 

The Prophet T1/aiah after he had foretold the 
| Deliverance of Judah, goes on to propheſy 
concerning Syria and Iſrael; for, ſaith he, he 
Head of Syria is Damaſcus, and the Head of 
Damaſcus is Rezin 3 and within [threeſcore and 
ue Years ſhall Ephraim be broken, that it be 
not a People: And the Head of Ephraim is Sa- 
maria; and the Head of Samaria is Remaliah's 
Son; if ye will not believe, ſurely ye ſhall not be 
eſtabliſped. The true Explication of which pro- 
phetical words, I take to be this: Syria ſhall 
not hereafter enlarge -her Borders, neither ſhall 
Ephraim, and within threeſcore and five Years 
ſhall Ephraim be broken, that it be not a Peo- 
ple: Which was accompliſhed in the twenty 
ſecond Year of Manaſſoh, according to Dr. 
Prideaux, who gives a full account of this 
matter. Eſarbaddon, ſaith he, after he had 
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efitet*d on the fourth Year of his Reign in Bas 
bylon, and fully ſettled his Authority there, 

began to ſet his Thoughts on the Recovery of 
what had been loſt to the Empire of the Afj- 
rians in Syrid and Paleſtine—————— He prepared 
a = Army and matched into thoſe parts, 
and again added them to the Aſyrian Empire. 
And then was accompliſned the Prophecy, 
which was ſpoken by Lhaiab in the firſt Year of 
Aba againſt Samaria, that within threeſtore 
and five Years Ephraim ſhould be abſolutely 
broken, ſo as from thenceforth to be no more 
a People. For this Year being exactly fixry 
five Years from the firſt of Abaz, Eſarbad- 
don, after he had ſettled all Affairs in Syria, 
marched into the Land of az, and there 
taking captive all thoſe, who were the Re- 
mains of the former Captivity (excepting only 
ſome few, who eſcaped his hands, and conti- | 
nued {till in the Land) carry'd them into Ba- 
bylon and Aſyria. And ſo the ten Tribes 
of Ifrael, which had ſeparated from the Houſe 
of David, were brought to a full and utter 
Deſtruction, and never after recovered them- 
ſelves again. | | 
If ye will not believe, ſurely ye ſhall not be 
eſtabliſhed, ſaith the Prophet 1/aiah. Theſe 
laſt words [if ye will not believe, ſurely ye ſhall 
not be eſtabliſhed] relate not to the Men of u- 
dah, to whom the Prophet was fent by God; 
but to the Men of 1jrael, of whom then the 
Prophet was ſpeaking, ſaying, within threeſcore 
and five Nears, ſhall Ephraim be broken, that it 
be not a People; which accordingly came tb 
paſs, The Men of 1#+ael did not liſten to the 
A 4 Pro- 
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Prophets, they did not reform their Manners, 
they did not abſtain from Idolatry, and there- 
fore within threeſcore and five Years, accord- 
ing to the, Prophet's Prediction, the whole 
Nation was carried into Captivity, and never 
gathered into one Kingdom or People again; 
but were joined to Judah and to other Na- 
tions. „ 

Moreover, the Lord ſpake again unto Abax, 
ſaying, As thee. a Sign of the Lord thy God, 
ast it either in the Depth, or in the Height a- 
bove ; that is, Ask ſome very extraordinary 
and convincing Sign. But King Ahaz vainly 
imagining, that God bid him ask ſome very 
extraordinary Sign to convince him of what 
the Prophet had not long before told him, 
namely, that the two Kings having taken evil 
Counſel againſt him, ſaying, Let us go up a- 
gainſt Judah, and vex it, and let us make a 
Breach therein for us, and ſet a King in the 
midſt of it, even the Son of Tabeal : thus ſaith 
the Lord God, it ſhall not ſtand, neither ſhall it 
come to paſs : Aba did not obey God's Com- 
mand ; for truly believing what the Prophet 
had foretold, he refuſed to ask a Sign, ſaying 
to Iſaiah, I will not ask, neither will I tempt 
the Lord; that is, I will not ask a Sign, for I 
am fully perſuaded of the Truth of what God 
hath foretold to me by his Prophet. 

Yet becauſe it has been a general Opinion 
among Commentators, that King Ahaz did not 
believe the Prophet, tho* he refuſed to ask a 
convincing Sign when offered him; we will 
here enquire into the Truth of this Opinion of 
theirs. This Opinion of theirs muſt 2 

EF 
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ther from the Character of Abaz; Ahaz was a 
very wicked King, and guilty of groſs Ido- 
latry, they ſuppoſe him therefore to be a Per- 
fon not to be wrought upon either by Promiſes 
or Threats: but why they draw ſuch a Con- 
cluſion, I don't know ; for let them ſuppoſe 
him never ſo great an Idolater, he might have 
believed the Prophet, as the Ninevites did, 
when they repented at the Preaching of the 
Prophet Jonah. Certain it is, King Ahbaz was 
no Infidel, his Crime ſeems to be the very 
reverſe of Infidelity, he was too credulous, he 
believed in the Gods of the Nations round a- 
bout him, as well as in the God of 1/ae) ; nay, 
even ſometimes he preferred them before 542 
true God of 1/-ae!: but that he wholly disbe- 
lieved God's Prophets, does not appear; we find 
alſo that God thought fit to ſend the Prophet 
T/aiah to him. But if the Character of Abaz 
is not what they ground their Opinion upon, 
then they muſt ground their Opinion or Sup- 
poſition of Ahaz's Disbelief, upon the Pro- 
phet's reproving of the Houſe of David; the 
Prophet ſaying, when the King refuſed to ask 
a Sign, Hear ye now, O Houſe of David, is it 
a ſmall thing for you to weary Men, but will 
ye weary my God alſo? Here indeed the Pro- 
pher ſhews his Reſentment ; but then we muſt 
obſerve at the ſame time, there is no mention 
made or any thing hinted concerning Ki 
Ahaz's Unbelief of what the Prophet had 
foretold, or of the Unbelief of the Men of 
Judah and Houſe of David: The Prophet re- 
proves Ahaz and the Houſe of David for re- 
tiling to obey God's Command; God com- 
manded 
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they ſuppoſe King Abaz not to believe or give 


and to ſuppoſe the whole Houſe of David to 


(10) 
manded Abax to ask a Sign, he refuſed to 
as ; this Refuſal of his is fecorded in Scrip- 
ture, but his Disbelief of the Prophet is 
no where recorded. Ahaz's Disbelief of the 
Prophet 1s but a Suppoſition, a + 


without any true Foundation, and feetris in- 
deed to be a very abſurd Suppoſition; fof firſt 


any Credit to the Prophet, yet at the fame 
time they ſuppoſe the King under great Diffi- 
culties and great Diſtreſs to refuſe a Sign when 
offered By the Lord to convince him: and tho? 
as they ſuppoſe, Ahaz did not believe the Pro- 
phet, and tho” he from a vile Principle refuſed 
a convincing Sign when offered him, yet they 
ſuppoſe God gave him a convincing Sigh. Be- 
fide, we ſee that Ahaz, let his Crime be what 
it will, the Houſe of David alſo was involved 
in the ſame Crime; the whole Houſe of David 
concurr'd with Ahaz in refuſing to ask a Sign: 


be ſo degenerate and fo wicked, as wholly to 
diſregard the God of their Fathers, to deſpiſe 
and contemn his Prophets, and to refuſe, if 
doubting of what the Prophet had foretold, 
to be confirmed by a Sign, 1s too harſh a Sup- 
poſition. On the other hand, if King Ahaz 
and the Houſe of David thro' miftake refuſed 
to ask a Sign when God commanded him to 
ask, their Crime indeed was great ; it is not 
for mortal Man to argue with himſelf for 
what Intent God bids him ask a Sign ; ob 
he muſt, or fin againſt his God: But ſtill it is 
no wilful Sin, it's ſinning thro' miſtake, a 
Crime which we, with Charity, may ſuppoſe 
both 
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both Abas and the Houſe of David guilty of; 
yet ſuch a Crime as did require a moſt ſevere 

eproof : Hear ye now, O Houſe of David, is 
it a ſmall thing for you lo weary Men, but will 

ye weary my God alſo? 3 3 
From what hath been alteady ſaid, and alſo 
for other Reaſons which follow, we muſt con- 
clude, that King Ahaz did believe the Pro- 
phet; and firſt, becauſe the Prophet propheſied 
good concerning him, and not evil: Abab King 
of 1/rael ſaid to Febaſbaphat King of Judah, 
when they were going to war againſt the King 
of Syria, There is one Man, Micajah the Son of 
Imlah, by whom we may enquire of the Lord; but 
Hate him, for he doth not propheſy good concern- 
ing me, but evil : when Ahab at the ſame time 
was ready and willing to believe the falſe Pro- 
phets, becauſe of the good which he thought 
they propheſied concerning him, tho? for ſo do- 

ing he loſt his Life. | | 
Another Reaſon, why I think Ahaz did be-, 
lieve the Prophet, is, becauſe the King ſolemnly 
declares to the Prophet that he did believe him 
in theſe Words, I will not tempt the Lord. 
Which Expreſſion of not tempting the Lord, 
ſignifies and imports putting a ſure Confidence 
and full Truft in God; for the Phraſe of tempt- 
ing God, ſignifies and implies, not too much, 
but too little Confidence ; a Diffidence, or In- 
credulity, as may appear by ſeveral Places 
wherein the Phraſe is uſed in Holy Scripture. 
Thus the HVaelites tempting of God in Exodus 
and Deuteronomy, is generally doubting of 
God's Care and Providence, and Power and 
Wiſdom, of which they had ſo many Argu- 
2 ments 
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ments and Aſſurances, and Promiſes from him 
So when King Ahaz ſaith, he will not tempt 
the Lord, the Words ſignify, that he needed 
no farther Arguments to aſcertain him of the 


Truth of what was promiſed ; he was fully 


convinced it would come to paſs. Abaz did, 
indeed, make uſe of Human Means, he did 
ſend to the King of Aſyria for Aid and Aſſi- 
ſtance ; which thing he might do, and ſtill rely 
upon God's: Promiſes, and believe he ſhould 
have Succeſs againſt his Enemies, and that 
their wicked Counſels ſhould not ſtand nor take 
effect. The Prophet J/aiab, it is true, was 
commanded by God to bid Ahaz take heed 
and be quiet, not to fear nor be faint-hearted, 
for the Tails of theſe ſmoaking Firebrands, for 
the fierce Anger of Rezin with Syria, and the 
Son of Remaliah ; but here the Prophet does 
not command the King not to make uſe of 
Human Means, not to uſe his beſt Endeavours 
to oppoſe the Enemy; but bids him be eaſy in 
his mind and quiet, not to fear, but be cou- 
rageous ; which ſeems to imply the making uſe 
of his utmoſt Skill and ſtrongeſt Endeavours 
to oppoſe the two Kings and all other his Ene- 
mies. | 

Taking it therefore for granted, that King 
Ahaz did believe the Prophet, our next In- 
ny muſt be, why did God give him a Sign? 
And, what was the Sign the Lord did give? 


Tſaiah tells Ahaz upon his refuſing to aſk a 
Sign, that the Lord himſelf will give him a 
Sign: Behold, a Virgin ſhall conceive and bear a 
Son, and ſhall call his Name Immanuel; Butter 
and Honey ſhall he eat, that he may know Io re- 


fuſe 
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fuſe the evil and chooſe the good; for before the 
Child ſhall know to refuſe the evil and chooſe the 
good, the Land that thou abborreſt ſhall be for- 
ſaken of both her Kings. Here we have the Sign, 
and may perceive upon what account the Sign 
was given. The Sign given to Abaz is this: 
The Land that thou abhorreſ} ſhall be forſaken of 
both her Kings; that is, The Land of Syria and 
Iſrael all be deprived of both her Kings; both 
the King of Syria and the King of 1f-ael ſhall 
be deſtroyed, ſhall both be killed, ſhall both 
be cut off, That this is the true Senſe of this 
Paſſage, may be gathered from other Places of 
Scripture where the ſame Expreſſion is made 
uſe of. 

The Prophet Zephaniah foretelling God's 
ſevere Judgments upon four Cities belonging 
to the Philiſtines, faith thus: Gaza Hall be for- 
ſalen, and Aſhkelon a Deſolation : they ſhall 
drive out Aſhdod at the Noon-day, and Ekron 
ſhall be rooted up. Gaza ſhall be forſaken, not 
robbed, ſpoiled or deſtroyed according to the 
Septuagint Verſion, but forſaken according to 
the Hebrew Text: That B, The Inhabitants of 
Gaza fhall be cut off, or carried into perpetual 
Captivity. The Cities of Aroer, faith Iſaiab in 
the ſeventeenth Chapter and ſecond Verſe, ſhall 
be forſaken, they ſhall be for Flocks which ſhall 
lie down, and none ſhall make them afraid, 
Here the Cities of Aroer, Cities in Syria, are 
repreſented as forſaken Places, Places inhabited 
only by wild Beaſts ; but then it mult be ob- 
ſerved, that the Judgment here denounced is 
not really againſt the Cities of Aroer, but 
againſt the Inhabitants of thoſe Cities; for ac- 


cording 
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cording to the prophetic Stile, when any Town, 
City, Palace or Land is ſaid to be forſaken ; 
the true meaning is, the Inhabitants of that 
Town, City, Palace or Land ſhall be deſtroyed, 
ſome heavy Judgment ſhall fall upon them : So 
Munſter, quando dicitur Damaſcum ablatam, hoc 
non eſt intelligendum de Urbe, que adbuc ſtat, 
fed de hominibus tunc in ed habitantibus. So 
when 1/aiah ſaith, The Land fhall be forſaken of 
both her Rings; the Prophet means ſome heavy 
remarkable Judgment ſhall befall the two 
Kings, the King of Syria and the King of I 
racl. But for what Intent and Purpoſe was 
this Sign given to Aha and the Houſe of Da- 
vid? No doubt to convince them, that ſome 
time or other a Virgin ſhould conceive and 
bear a Son, and that the Son born of a Virgin 
ſhould be God with us, God in the Fleſh 
dwelling among us; for it is ſaid, You, O 
Virgin, ſhall call his Name, or his Name ſhall be 
called, or they ſhall call his Name, Immanuel, all 
which Expreſſions according to the Hebreto Idiom, 
ſignify he ſhall be Immanuel, that is, God with 
us. Mr. White fays in his Preface to his Com- 
mentary on T/aiah, the hardieſt Few cannot 
deny, that Nalma may ſignify a Virgin ; and 
I will oblige, faith he, the beſt Critic of the 
Circumciſion to confeſs, that to be called is 
the ſame in their Language, as to be. Jſaiab 
himſelf, in the ninth Chapter and the ſixth 
Verſe, ſpeaking of the Child Immanuel, faith, 
For unto us a Child is born, unto us a Son is gi- 
ven, and the Government ſhall be upon his Shoul- 
der, and his Name ſhall be called Wonderful, 


Counſellor, the Mighty God, the Everlaſting Fa- 
ther, 
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ber, the Prince of Peace. It cannot he ſup- 
poſed he was to be called by all theſe Names; 
but he was to be Wonderful, Counſellor, the 
Mighty God, the Everlaſting Father, the Prince 
of Peace. So 1/aiab, the fifty ſixth Chapter and 
ſeventh Verſe, For my Houſe ſball be called an 
Houſe of Prayer for all People: that is, my 
Houſe ſhall be an Houſe of Prayer for all Peo- 
ple. FZeremiab, the twenty third Chapter and 
lixth Verſe, In his days Judah Hall be ſaved, 
and Iſrael Hall dwell ſafely : and this is bis 
Name whereby he ſhall be called, the Lord our 
Righteouſneſs that is, he ſhall be the Lord our 
Righteouſneſs. So here where Iſaiab ſaith, Jou, 
O Virgin, ſpall call his Name God with us, ruſt 
be underſtood, he ſhall be God with us, God 
in the Fleſh dwelling among us, he ſhall be 
God and Man. 
Then the Prophet goes on and tells us, that 
the Child ſhould eat Butter and Honey, that 
is, ſhould eat the fame Food as other Children 
did eat, till by increaſing in Wiſdom he ſhould 
be able to refuſe the evil and chooſe the good ; 
but what Man is there or ever was, except Je- 
ſus Chriſt the Son of God, that was thoroughl 
and conſtantly able to refuſe the evil and ens | 
the good ? But if the Sign given to Ahaz was 
to conyince him and the Houſe of David, and 
the Men of Judab, that in future times a Vir- 
gin ſhould conceive and bear a Son ; why did 
not the Prophet ſay, the two Kings ſhould be 
deſtroyed before the Virgin ſhould conceive 
and bear a Son? Whereas he faith before, the 
Child ſhould know to refuſe the evil and chooſe 
the good; which would incline one rather to 
think, 


(rs) 
think, that the deſtruction of the two Kings 
was to happen between the Birth of the Child, 
and the Time of the Child's being able to re- 
fuſe the evil and chooſe the good? F 

To which J anſwer, different Ages and diffe- 
rent Nations have different ways of expreſſing 
themſelves; and if it does appear, that the Fews 
in [/aiah's time did underſtand this Prophecy 
of a Child that was to be born after the deſtruc- 
tion of the two Kings; and after the deſtruc- 
tion of the two Kings, did expect daily to ſee 
the Child that was to be born of a Virgin, the 
Difficulty vaniſhes ; for the Fews of that time 
muſt be ſuppoſed beſt ro underſtand their own 
Language; their own Prophet, and their own 
Way of ſpeaking. And that the Jes did in 
Vaiab's time expect to ſee God in the Fleſh af- 
ter the deſtruction of the two Kings, and that 
their expectation aroſe from this Prophecy, I 
ſhall prove. But in the firſt place, let us examine 
a little into the common acceptation of this 
paſſage in Iſaiahb: It is commonly ſuppoſed, 
that King haz did not believe 2 Prophet, 
and therefore God gave a Sign to convince him; 
the Sign given, is the Miracle of a male Child, 
born of nobody knows whom; but we will 
ſuppoſe, they did know at that time the Wo- 
man who was to conceive and bear a male 
Child; yet the Miracle of a male Child does 
not carry Conviction along with it. Aba would 
ſtill remain an Unbeliever, a young married 
Woman is more likely to conceive than not, 
and it is an equal Chance, ſhe conceives and 
bears a Son: but we will ſuppoſe the Birth of a 
male Child to be a ſufficient Sign to Abaz, = 

cauſe 
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cauſe it was what with certainty could not be 
known, but by a Prophet; yet there is no 
Comfort afforded to Ahaz by this ſufficient | 
Sign; poor Abaz mnſt remain in the ſame diſ- 
conſolate Condition he was in before the Sign 
was given. The Prophet tells him a male Child 
ſhall be born, and before the male Child ſhall 
know to refuſe the evil and chooſe the good, his 
two Enemy-Kings ſhould be deſtroyed, that 
is, in ſeven Years; for we can't ſuppoſe the 
male Child ſhould be able in leſs time, to refuſe 
the evil and chooſe the good: but what com- 
fort could this afford Aba in his preſent Di- 
ſtreſs? The two Kings might deſtroy Abaz,and 
all the Houſe of David, and all the Men of 
Judah, in half that time, tho* they themſelves 
were deſtroyed afterwards. ; 

From what hath been ſaid, it plainly appears 
here was no Sign given to Abaz to comfort him 
in his Diſtreſs; but the Sign given the ſad 
Cataſtrophe or Deſtruction of the two Kings, 
was to convince Ahaz, and the Houſe of David, 
and the Men of Fxdah, that in future times a 
Virgin ſhould conceive and bear aSon, and that 
that Son ſhould be God with us, that he ſhould 
eat the ſame Food that other Children did eat, 
till he ſhould be able to refuſe the evil and 
chooſe the good; for before all theſe things 
relating to the Child ſhould come to paſs ; that 
is, before a Virgin ſhould conceive and bear a 
Son, and before this Son ſhould know to refuſe 
the evil and chooſe the good, the Land ſhould 
be forſaken of both her Kings; and tho! it is 
not ſaid directly before the Virgin ſhall conceive 
and bear a Son, ſo neither is it ſaid to the con- 
trary. B But 
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But then it ought not to paſs without Obſerva- 
tion, that if the Child to be born of a Virgin 


was to be, as 1s declared in the Prophecy, God 


with us, or Immanuel, the Child muſt be God 
Incarnate, God in the Fleſh dwelling among 
us. This extraordinary and ſurpriſing Prophecy 
then of a Meſſiab, of a God. Incarnate, of an 
Immanuel, could not but very much affect thoſe 
Zews, thoſe faithful in Judah, to whom it was 


_ firſt deliver'd : they alſo muſt be in daily ex- 


pectation of ſeeing the Maſſiah, the God Incar- 
nate, the coming of whom into the World the 
Prophet 7/aiah had predicted; they muſt daily 
expect his coming after the two Kings, the King 


of Syria and the King of Iſrael, were deſtroyed ; 


for it is not now declared by the Prophet when 


the Mz/hab ſhould appear in the World, it is 


only ſaid by 1/aiah that a Virgin ſhall conceive 
and bear a Son, and that that Son ſhall be God 
with us ; and before the Child ſhall know to 
refuſe the evil and chooſe the good, the Land 
that thou abhorreſt ſhall be forſaken of both 
her Kings. The Land was to be forſaken of 
both her Kings, after which deſtruction of the 
two Kings, ſome time or other the Mz/tah was 
to appear in the World; all which amounts 
to no more than this, that God and Man 
ſhall be born of a Virgin, and before the 
Child born of a Virgin ſhall know to refuſe 
the evil and chooſe the good, your two Enemy- 
Kings ſhall be deſtroyed. Before the deſtruc- 
tion therefore of the two Kings they were not 
to expect the Meſſiah, the God Incarnate, the 
Child to be born of a Virgin; but as ſoon 
as the two Kings were deſtroyed, they muſt 
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| „ 
be in daily expectation of the coming of the 
Meſſiah, tho? he might not appear in the World 
from any thing ſaid in the Prophecy, a long 
time after; it being now the Will of God that 


they ſhould be in daily expectation of his com- 


ing; and in this daily expectation of his com- 


ing, did they continue, earneſtly wiſhing and de- 
firing to ſee him, till God was pleaſed by the 
Prophet Daniel to foretel the time of his com- 
ing, then this daily expectation ceaſed, ceaſed 
till the appointed time drew near, it then re- 
vived again. So that from the end of the Baby- | 
loniſh Captivity, the time of Daniel's he of | 

e- 
ſus Chriſt ; we hear but little of their expecta- 


ſying, till towards the time of the Birth o 


tion of the Meſſiah: they did indeed expect him, 
but not till the appointed time. But from the 

deſtruction of the two Kings, we may meet 
with the daily expectation the Faithful were 
then in, of the coming of the Meſſia h: for it is 
but reaſonable to believe, that the Prophet 
{Jaiah himſelf underſtood the Prophecy; and 
if he did underſtand it, no doubt, he would diſ- 
cover the true meaning and intent of it to all 
the Faithful in the Land of Judab; eſpecially 
to good King Hezekiah, with whom the Prophet 
1/aiah was very converſant. But indeed they 
could not well miſs of the true meaning and 
intent of it : The Words of the Prophecy are 
very plain and obvious, tho? very ſurpriſing, 
A Virgin was to conceive and bear a Son, and 


this ſame Son born of a Virgin was to be God with © 


us. They could not poſſibly believe that a young 
Woman conceiving and bearing a Son was a 


convincing Sign to Ahaz, or could afford him 
B 2 EE any 
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any comfort in his Diſtreſs 3 they knew very 


well when God declared a Virgin ſhould con- 
ceive and bear a Son, a Virgin ſhould conceive 


and bear a Son, and not a young married 


Woman ; they knew very well, when God 
declared the Son born of a Virgin ſhould be 
God with us, that he was to be God In- 
carnate, God in the Fleſh dwelling among us. 

But now I ſhall proceed to ſhew, that the 
faithful in Judah in the Days of the Prophet 
1ſaiah did certainly underſtand this Prophecy 
in the very ſame ſenſe St. Matthew e 
underſtood it; namely, That a Virgin ſhould 


conceive and bear a Son, and that thai Son ſo 


conceived and born of a Virgin ſhould be God 
with us, God in the Fleſh dwelling among us. 

Good King Hezekiah , when the Prophet 
1/aiah was ſent unto him from God to bid him 
ſet his Houſe in order, for he ſhould die and not 
live, tells us what his Thoughts were when he 
expected every moment to die: his firſt and 
chiefeſt Concern, he faith, was, that he ſhould 
not live to ſee the Lord, even the Lord in the 
Land of the Living. 

And what can the true meaning of this Con- 
cern be? but that King Hezekiah was in daily 
expectation of ſeeing God in the Fleſh, accord- 
ing to the foreſaid Prediction of 1/aiah ; for no 
otherwiſe could he truly fee the Lord, even the 
Lord in the Land of the Living. 3 

The great Gyotius indeed tells us, that Heze- 
iab's great Concern at this time was, that if 
he died, as he expected he ſhould, he then 
ſhould not ſee the Temple of the Lord, the 
Temple of the Lord that was at Feruſalem ; 

but 
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but Hezekiahb, it is certain, had often before his 
Tinefs ſeen the Temple at Feruſalem, and tho 
he might be concerned that he ſhould ſee the 
* emple no more, yet that Concern could not 
be very great: beſides, he ſpeaks of ſomething 
which he had not yet ſeen, but was in daily ex- 
pectation and hopes of ſeeing; for he does not 
ſay, that he was concerned that he ſhould not 
ſee the Lord, even the Lord in the Land of the 
Living any more, as he does when he hom 
his Concern that he ſhould not ſee Man with 
the Inhabitants of the World; for then he 
ſaich, I ſhall behold Man no more with the 
Inhabitants of the World: but his great Con- 


cern was, that if he then died he ſhould fail 


of ſeeing what he daily expected, and earneſtly | 
wiſhed to ſee, namely, the Lord, even the 
Lord in the Land of the Living. Beſides, ſeeing 
the Temple of the Lord, isnot ſeeing the Lord, 
even the Lord in the Land of the Living. But 
I ſhall not here contend any farther in this 
matter with the great Grotius ; but leave it to 
the Judgment, both of the partial and impar- 
tial Reader to determine : and proceed to ob- 
ſerve, that from what hath been already ſaid, it 
plainly, very plainly appears, that from the 
end of the Reign of King Ahaz the Jews did 
expect to ſee in this World the Me/hah, God 
Incarnate, God and Man to be born of a Vir- 
gin, God dwelling among us. 

And now I think it may not be amiſs to go 
on to ſhew, that the idols, even from the 
Days of Moſes, did expect another Prophet like 
unto Moſes ſhould appear in the World, a 
Prophet with as large a Commiſſion gr anted 
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by God, as Moſes had, and who ſhould give as 
good Proof of his Divine Miſſion as Moſes 
did. Moſes himſelf declares to the People of 
1/rael, that God would raiſe them up a Prophet, 
like unto him, of their Brethren 3; and unto 
that Prophet, like unto me, faith he, ye ſhall 
hearken. RD — 

This Prophecy of Maſes hath already been 
excellently well defended, and proved to be a 
iteral Prophecy of the Meſſiab, literally ful- 
Hed in Feſus Chriſt, and in him only, by ſe- 


veral late Learned Writers, who have proved, 


that Moſes did not mean by a Prophet, a Suc- 
ceſſion of Prophets, nor any ſingle Prophet 
that was not a Prophet like unto Moſes ; a 
Prophet like unto Mo/es, no doubt, muſt mean 
ſuch a Prophet as Mo/es was, a Prophet com- 
miſſioned by God to bring a new Diſpenſation 
to the People, and who ſhould work as great 

Miracles as Moſes did. | 
But the great Grolius tells us, that when 
Moſes ſays, Like unto me, he does not ſpeak 
of his, that is, Miaſes's legiſlative, but his pro- 
phetick Office; and that the Word lite, de- 
notes a certain Agreement in Name and Au— 
thority, and not a perfect Equality, 
To which I anſwer, that Law-giving and 
Propheſying are indeed two very different and 
diſtinct Offices and Employments; a Law- 
giver nced not -be a Prophet, neither need 
2 Prophet be a Law-giver; if we mean by 
Law-giver, ſuch a Law-giver as a King 1s 
to his People: but in Moſes's Caſe the critical 
Diſtinction of the great Grotius will not hold 
good; for Moes was no ſuch Law-giver » 
| the 
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the Fews, as à King is to his People; ſtrictly 


ſpeaking, Moſes was no Law-giver at all to the 
Fews, God was their Law-giver. Moſes was 
the Prophet employed and authorized by God 
to bring and declare God's Law to the People 


of 1/racl, empowered by God to prove his 
Divine Miſſion by Signs and Wonders; yet 


Moſes executed no other Office but the pro- 
phetic, in bringing the Law from God, and de- 
claring it to the People. Whoever comes from 
God, and declares God's Will to the People, 
he is a Prophet according to the true Hebrew 
ſenſe of the word Prophet; whether he come 
from God to bring a new Law from God to 


the People, or whether he come commiſſioned 


by God to perfect and compleat an old Law, 
or to forete] future Events, or to bring a 
new Diſpenſation from God; he is a Prophet, 
he ſtrictly ſpeaking is no Law-giver. Such a 
Prophet, ſuch a Law-giver therefore as Moſes 
was, the People of I/rael were to expect, a 
Prophet commiſſioned by God to declare God's 
Law to the People, as Moſes was commiſſioned 
to do. In ſhort, the Prophet foretold by Mo/es 
was to be a Prophet like unto Moſes, was 
to have as large a Commiſſion from God as 
Moſes had, was to bring a new Law from 
God as Moſes did; he was to be ſuch a Pro- 
phet as Moſes was, in Name, and alſo in Au- 
thority like unto Mo/es. 

The People are therefore commanded by 
God to hearken unto him and to obey him: 
for, ſaith God, he ſhall ſpeak unto the People 
all that I ſhall command him, and whoſoever 
ſhall not hearken unto my Words, which he; 
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the Prophet like unto Moſes, ſhall ſpeak in 
my Name, I will require it of him. 

From the time of Moſes till Jeſus Chrift 
came into the World, it is certain, no Pro- 
phet like unto Maſes did appear; no new Re- 
velation; no new Diſpenſation was ſent from 
God to the People by any other Prophet but 
Feſus Chriſt ; he was the Prophet therefore 
foretold by Moſes, and ſent by God to ſpeak 
to the People, and declare to them the whole 
Will of God, according to all that the People 
deſired of the Lord their God in Horeb in 
the day of the Aſſembly ; ſaying, Let us not 
hear again the Voice of the Lord our God, nei- 
ther let us ſee this great Fire any more, that we 
die not. | | 

What God thought fit at this time to de- 
clare to the Children of 1a! by Moſes con- 
cerning him who was afterwards called the 
Aeſſiabh ; was, that God would ſend them a 
Prophet like unto Moſes, à Prophet autho- 
rized by God to publiſh God's Law to the 
People. In proceſs of time, indeed God was 
pleaſed to declare to the People of 1/-ael by the 
Prophet 1/aiab, That a Virgin ſhould conceive 
and bear a Son, and that that Son ſhould be 
God with us. Afterwards God made known 
to the People by the Prophet Daniel the ap- 
pointed time when the Meſiabh the Prince 
ſhould appear in the World; but at this time 
God only declares to the People, that he would 
ſend them a Prophet like unto Ms/zs, of their 
Brethren ; a Prophet who ſhould bring a new 
Revelation from God, and who ſhould work 
diyine, great and wonderful Miracles; the 

coming 
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eoming of which Prophet into the World, 
the Iſruelites were in conſtant expectation of, 
as appears by their frequent relapſing into 
idolatry. 5 3 

We find in facred Hiſtory, that the Chil- 
dren of TI/ael were very prone to Idolatry ; 
that is, hearkening to falſe Prophets, they fre- 
quently relapſed into Idolatry, forſaking the 
Law of Moſes : and thus they did, and conti- 
nued to do till the time of the Babyloni/þ Cap- 
tivity ; but after the time of th: Babyloniſh 
Captivity, we do not find they were ever guilty 
of that heinous Crime, 

Now what ſhould occaſion this proneneſs in 
them to Idolatry before the Babyloniſb Capti- 

vity ? They were Men, as it 1s but reaſonable 
to ſuppoſe, of as good common Senſe and na- 
tural Capacities, as thoſe who lived after the 
time of the Babyloniſh Captivity, or as we our 
ſelves are, who now ſo much admire and won- 
der at their then proneneſs to Idolatry; but 
their frequent relapſing into Idolatry, no doubt, 
proceeded from, their giving credit to falſe 
Prophets. 

A falſe Prophet, when he deſigned to lead 
the People into Idolatry, pretended to be a 
Prophet equally as great as Moſes was, who 
was commiſſioned by God to bring from God 
a Law to the People: this muſt be his Pre- 
tence, otherwiſe he could not have led the 
People into Idolatry ; Idolatry being a for- 
faking of the Law of Mzy/es, both as to the 
Object and Mode of Worſhip. 


The 
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The Children of 17ae! muſt therefore be- 
lieve that the ceremonial Law of Moſes was to 
be changed, when the Prophet like unto Moſes 
appeared in the World; otherwiſe they could 
not ſo eaſily have been led into Idolatry by 
falſe Prophets, working upon their Credulity 
by uſing Divination, or by being Charmers, 
or Conſulters with familiar Spirits, or Wizards, 
or Necromancers, by Sleights and cunning 
Fricks, perſuading the People that they were 
fent from God. All ſuch therefore, the Lord 
commands them by Moſes not to hearken to, 
neither to let any ſuch be found among them, 
God, out of tender Compaſlion to his choſen 
People, forewarns them not to hearken to falſe 
E Prophets, Charmers, Wizards or Necroman- 
Ft cers, nor to let them live, for they were an 
Ft Abomination unto the Lord : All which the 
* Lord had commanded before, and forewarned 

| them of; but now God being to declare to 
the People, that a Prophet like unto Moſes 
was to appear in the World, ſeeking after 
whom they might be led into Idolatry, thought 
; fir, before he foretold the coming into the 
| World of a Prophet like unto Moſes, to cau- 
> tion them once more to take care not to be de- 
'$ ceived by falſe Prophets; ſaying unto them 
1 by Moſes, in the 18th Chap. of Deut. M hen 
thou art come into the Land, which the Lord 
thy God giveth thee, thou ſhalt not learn to da 
after the Abomination of thoſe Nations; there 
(ha?! not be found among you any one that maketh 
is Hon ar his Daughter to paſs through the Fire, 
er what uſcth Divination, or an Obſerver of Times, 
or 
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or an Iuchanter, or a Witch, or a Charmer, 
or a Conſulter with familiar Spirits, or a Wi- 
zard, or a Necromancer; for all that do theſe 
things are an Abomination unto the Lord ; and 
becauſe of theſe Abominations, the Lord thy God 
doth drive them out from before thee. Thou "alt 
be perfect with the Lord thy God; for theſe Na- 
tions,which thou ſhalt poſſeſs, „„ unto Obſer- 
vers of Times, and unto Diviners ; but as for thee, 
the Lord thy God hath not feed thee jo to do. 
The Lord by God will raiſe up unto thee a Pro- 
phet from the midſt of thee, of thy Brethren, 
like unto me, unto him ye ſhall hearken, ac- 
cording to all that thou deſiredſt of the Lord 
thy God in Horeb, in the day of the aſſembly, 
ſaying, let me not hear again the Voice of the 
Lord my God, neither let me ſee this great Fire 
any more, that I die not. And the Lord ſaid 
unto me, they have well ſpoken that which 
they have 7 1 will raiſe them up a 
Prophet, from among their Brethren, like unto 
thee, and will put my Words in his Mouth, and 
he ſhall ſpeak unto chein all that T ſhall command 
him, And it ſhall come to paſs, that whoſoever 
will not hearken unto my Words, which he ſhall 
ſpeak in my Name, Twill require it of him; but 
ihe Prophet which ſhall preſume to ſpeak a Word 
in my Name, which 1 have not commanded him 
to ſpeak, or ſhall ſpeak in the Name of other 
Gods, even that Prophet ſpall die. 
God promiſes here that he would raiſe think 
up a Prophet, who ſhould bring them a new 
Law from God, he ſhould be like unto Mofes ; 


but at the ſame time, to prevent their running 
into 
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into Idolatry, by hearkening to falſe Prophets 
pretending to bring a new Law from God, he 
commands and requires it of them, that there 
Gould not be found among them any one that 
maketh his Son or his Daughter paſs through the 
Fire, or that uſeth Divination, or an Obſerver of 
Times, or an Inchanter, &c. But ſaith God, he 
Prophet, that is, the falſe Prophet, which /hall 
preſume to ſpeak a Word in my Name, which 1 
have not commanded him to ſpeak, or that ſhall 


ſpeak in the Name of other Gods, even that Pro- 


phet fhall ſuffer Death. Thus we ſee the true 
Connection of this ſo much controverted Paſ- 
ſage in Deuteronomy. 

The falſe Prophet, the Charmer, the Ne- 
cromancer was to be put to death : a Prophet 
like unto Moſes was to appear in the World, 
and the People commanded to hearken unto 
him ; for he was to bring a new Law from 
God: the Nature of which new Law, new Diſ- 

enfation, new Covenant, was afterwards fore- 
told and defcribed by the Prophet Feremiah : 
Behold, the days come, ſaith the Lord, that I 
zoill make a new Covenant with the Houſe of 
Ifrael, and the Houfe of Judah: not according 
to the Covenant that I made with their Fathers, 
in the day that I took them out of the Land 


of Egypt. But this ſhall be my Covenant, after 


50% days, ſaith the Lord, I will put my Law 
in their inward Parts, and write it in their 
Hearts, and I ill be their God, and they ſhall 
be My People. I will forgive their Iniguity and 
193, 1 remember Heir Sin 0 more. 


But 


(29) 

But if thou ſay in thy Heart, how ſhall we 
know the Word which the Lord bath not ſpg- 
ken ? When a Prophet ſpeaketh in the Name 8 
the Lord, if the thing follow not, nor come to 
paſs, that is the thing which the Lord bath not 
ſpoken, but the Prophet hath ſpoken it præſump- 
tuouſly, thou ſhalt not be afraid of him: That 
is, when a Prophet pretends to come from 
God, tho' by uſing Divination, or by being 
an Obſerver of Times, or a Necromancer, 
he may perform ſome ſurprizing things, yet 
before you believe and give full credit to him, 
let him foretell ſomething which in a ſhorc 
time will come to -paſs, and what Man, by 
his natural Sagacity, could nat have foreſeen. 
Such a thing, for inſtance, as Jeſus Chriſt 
foretold to blind Bartimeus, the Son of Ti- 
meus, who fat begging by the Highway-ſide ; 
Feſus ſaid unto him, what wilt thou that I 
ſhould do unto thee? The blind Man ſaid unto 
him, Lord, that I might receive my fight. 
And Feſus ſaid unto him, Go thy way, thy 
Faith hath made thee whole: and immediatel 
he received his fight, and followed Jeſus in the 
way. But if the thing follow not, nor come 
to paſs, that is the thing that the Lord hath 
not ſpoken, but the Prophet hath ſpoken it 
_  preſumptuouſly, fear not to put that Prophet 
to death. 5 


Before I finiſh this Diſcourſe, I would take 
notice of what I had formerly obſerved, 
That the Zews, after the Babylonih Captivity, 
were never guilty of the Sin of Idolatry. Be- 


fore 


(30) 


fore the Babyloni/h Captivity, their frequent 


relapſing into Idolatry is already accounted 


for; they were then in conſtant Expectation 
of a Prophet's coming into the World, a Pro- 
phet like unto Moſes; and whilſt they were 
in this conſtant Expectation of a Prophet like 
unto Moſes, they were often ſeduced and led 
into Idolatry by falſe Prophets : but after the 
Babyloniſh Captivity, the caſe was quite altered 
with them; the Prophet Daniel then foretold 
the Time when the Meſſiah ſhould appear in 
the World. After which Prediction of the Pro- 
phet Daniel, a Prophet held in great eſteem 


by the Fews, there was no room, no opportu- 


nity for falſe Prophets to deceive the People, 
and lead them into Idolatry. The Devil there- 
fore not being now able to ſeduce the People, 
and lead them into Idolatry, contrives their 
Ruine, their utter Ruine, more fatally another 
way; he now ſuggeſts to them that the Meſſiah 


the Prince, the time of whoſe coming into 


the World Daniel had predicted, was to be a 
temporal Prince, was to be a victorious King, 
was to command their Armies, was to conquer 
and ſubdue all their Enemies round about. 
This fatal Suggeſtion of the Devil wrought ſo 
powerfully upon their Ambition and Revenge, 
that when the true Meſſiah did appear, they 
knew him not, nor acknowledged his Autho- 
rity ; but denied the Holy One, and the Juſt, 


and deſired a Murderer to be granted unto 


them, and killed the Prince of Lite: and in 
the ſame fatal Miſtake have the Jes conti- 


nued ever ſince, even to this very day; they 
ſtill 


(37) 
ſtill expect a temporal Prince, a temporal and 
victorious Meſſiah; one who ſhall vanquiſh 
and ſubdue all their Enemies, head their Ar- 
mies, and conquer all the Nations upon Earth. 
But I earneſtly deſire them for their own ſakes, 
in ſo important a Matter, a Matter on which 
depends their eternal Salvation or Damnation, 
that they would ſearch the Scriptures, and ſee 
if theſe things are ſo; that they would reject 
all vain Traditions, and ſtick cloſe to the pure 
Word of God: that they would hearken to 
him who was a Prophet like unto Moſes, and 
who brought a new Diſpenſation from God; 
and who himſelf declared, and was to de- 
clare, of what Nature his Kingdom ſhould 
1 | | 
Alſo this ſurprizing Conduct of the Ferws, 
who before the Babyloniſb Captivity were con- 
ſtantly relapſing into Idolatry and forſaking 
Moſes's Law, who after the Captivity are ne- 
ver found guilty of the ſame Sin, but on the 
contrary always adhering zealouſly to the Law 
of Moſes; even thoſe Fews, who were ſo well 
Pleaſed with the Place of their Captivity, that 
they refuſed to return into their own Coun 
could never be wrought upon by falſe Pro- 
Phets to forſake the God of 7/rae! : This re- 
markable Behaviour of the Fews, I ſay, isa 
ſtrong Proof of the Truth, Genuinenefs, Au- 
thenticity and Antiquity of the Book of Da- 
niel; for what other adequate Reaſon can be 
aſſigned for this remarkable Behaviour of the 
Jeu, but that Daniel having foretold the 
Time of the coming of the Meſliah, falſe 
3 | TF 


ELL 
— 


” uiid e 0 decke the Peoj ple 
and lead them into Idolatry ? But the Ge: 
nuineneſs of the Book of Daniel hat lately been 
O well defended by a Learned Biſhop oh our 
Church, that I need ſay no more. VLA 
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